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FRONT COVER: 
 
NAME:  "The Great Huka Falls on the Waikato River, Lake Taupo." 
 
VIEW AT:  Auckland Museum Collections. 

FROM:  Auckland War Memorial Museum Tamaki Paenga Hira. 

DESCRIPTION: View of the river with hills on either side. 

SUBJECT:  Waikato River (N.Z.), Huka Falls, Thermal regions (N.Z.). 

 

 

 
INTRODUCTION 

 

What are Māori Values? 
 
Māori values are derived from the traditional belief system based on mātauranga Māori.  

These values can be defined as instruments through which Māori make sense of, 

experience, and interpret their environment.  They form the basis for Te Ao Māori (the 

Māori world view), and provide the concepts, principles, and lore Māori use to varying 

degrees in everyday life, and often their ethics and principles. 

 
This can govern responsibilities and the relationships Māori have with the environment 

and the way they make decisions.  Important Māori values include: tikanga (customary 

practice, values, protocols), whakapapa (ancestral lineage, genealogical connections, 

relationships. links to ecosystems), tino rangatiratanga (self-determination), mana 

whenua (authority over land and resources), whānaungatanga (family connections), 

kaitiakitanga (environmental guardianship), manaakitanga (act of giving and caring for), 

whakakotahitanga, (consensus, respect for individual differences and participatory 

inclusion for decision-making), arohatanga (the notion of care, respect, love, 

compassion), wairuatanga (a spiritual dimension). 

 
Māori values can therefore be translated into, and provide a basis for, what is valued, 

(e.g. a geographic reference or context of that value), and the information required to 

establish what is significant and how to proritise values among natural resources, soils, 

significant cultural sites, significant biodiversity habitats and species, iconic cultural plant 

and animal species.1 
 

                                                           
1 Henare M 1988. Nga Tikanga me nga Ritenga o te Ao Māori. 
Henare M 2001. Tapu, mana, mauri, hau, wairua: a Māori philosophy of vitalism and cosmos. 
Marsden M 1988. The natural world and natural resources. 
Marsden M, Henare TA 1992. Kaitiakitanga. 
Barlow C 1993. Tikanga Whakaaro: Key concepts in Māori culture. 
Harmsworth GR 1997. Māori values and GIS. 
Mead, H. 2003. Tikanga Māori: Living by Māori values.  
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What are Cultural Values? 
 
Cultural values are difficult to define.  They have been called 'ill fitting' and they are 

usually categorised as 'non-use or non-materialistic, non-monetary values that are less 

tangible and extremely difficult to define and package using economic instruments'.   

 
Cultural values can include such features as the wairua (spiritual), tapu (sacred), 

metaphysical, customary, ethical integrity, education-knowledge, heritage, well-being, 

recreation, and mana (authority).  There are also values not readily open to 

compromise.   

 
The term 'cultural values' can be either tangible or intangible, material or non-material, 

use or non-use, qualitative or quantitative.  Whatever term is used 'cultural values' 

needs to be fully understood and developed.2 

 

 

3 

 

                                                           
2 Awatere A 2005. The influence of cultural identity on willingness to pay values in contingent 
valuation surveys.  
Awatere A 2008. The price of mauri: exploring the validity of welfare economics when seeking to 
measure mātauranga Māori. 
Steenstra A 2010. The Waikato River settlement and natural resource management in New Zealand. 
3 From Researchers Personal Collection. This photo was taken from inside a cave below the Huka 
Falls looking eastward - 2001 
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SIGNIFICANCE OF THE WAIKATO RIVER  
 
"I want to speak about the river but I must always start from the beginning from a 

cultural perspective and from a spiritual perspective.  To the South of us we have nga 

maunga kahui ariki (the chiefly mountains) and there is the beginning of the Waikato 

awa which has a name, called Waikato iti.  That stream flows all the way through the 

whenua and the connections it has to the many hapū and marae and then down to the 

moana, and from the moana to the outlet which is better known as Waikato."4 

 

5 
 
The Waikato River has been populated for approximately 700 to 800 years.  The river 

provided physical and spiritual sustenance for large populations of Māori living along its 

catchment.    

 
Throughout that time it was a source of food, including eels, fish and plants.  It was also 

an important waka route.  A well-known saying about the Waikato River uses taniwha as 

a metaphor for chiefs: ‘Waikato taniwha rau, he piko he taniwha, he piko he taniwha’. 

(Waikato of a hundred taniwha, on every bend a taniwha).   

 
This saying attributes the power and prestige of the Waikato tribes to that of the river. 

With the arrival of European settlers in the 1840s and 1850s the Waikato River was the 

main access route inland for traders and missionaries.6 
                                                           
4 Interviewee - Hoani Simon 2017 - Studio Study of Te Rau o Te Huia Environmental Enhancement 
Project by Landscape Architect Student, Natalie Couch - Auckland University. 
5 "Exit of the Waikato From Lake Taupō" - A Ride Through the Disturbed Districts of New Zealand, 
from the Journals and Letters of Lieut. The Hon. Herbert Meade, R.N. edited by his brother.  
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7 

 

SIGNIFICANCE TO WAIKATO RIVER HAPŪ 

The Waikato River and its tributaries are taonga to tāngata of the River Hapū.  This 

significance is reflected in a Ngāti Tūwharetoa proverb that says: “So long as the 

Waikato river flows from Nukuhau, so will the life stream of the chieftainesses of Ngāti 

Tūwharetoa continue to flow from the fountain”.8 This is in reference to the story about 

Waitapu, wife of Te Rangiita, refusal to give up hope of producing a son.  The first four 

children being girls. 

The Waikato River was highly significant to the well-being and ways of life for the River 

Hapū.  The relationship between the River Hapū and their taonga existed beyond mere 

ownership, use, or exclusive possession, it concerned personal and hapū identity, hapū 

authority and control, and the right to continuous access.   

Signs of occupation, tohu, included the evidence of kāinga (settlement), māra 

(cultivations), bird snaring places in bush or swamp, kōura and kōkopu fishing places, 

raupō and harakeke (flax) gathering areas or collecting places for various other fibre, 
                                                                                                                                                                                      
6 Waikato River Authority Website - the Waikato River and its Catchment. 
7From Researchers Personal Collection. 
8 Tuwharetoa' - John Te H. Grace. 
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food and medicinal resources.   There were also certain special areas such as hot springs 

or places where kōkōwai (red ochre) or paruparu (black dye) were collected and 

processed; all these were tohu, evidence of occupation. 

The main kāinga were Whakaipo, Hiruharama, Te Ruatakauhi, Nukuhau, Tapuwaeharuru, 

Paerata, Orangimaru, Oruanui and Puketarata.  The only kāinga located near the river 

was Nukuhau and Tapuaeharuru, the others were associated with pockets of the ngahere 

(forest), well away from the Waikato River, which yielded good supplies of native birds, 

and with swamps and hot springs that provided other benefits. 

We were a moving people, although we had our settlements we would still travel to 

different areas to base ourselves while hunting, fishing and gathering the different types 

of food, depending on the seasons.  During those times temporary kāinga were built in 

the location of the fishing, cultivation and geothermal grounds.  Temporary kāinga were 

built to live in until they had finished working on and around the land and river.   

 

9 

 

 

 
                                                           
9 From Researchers Personal Collection. 
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10 
 
 
 
                                                           
10 Complied by Gerard Ward (1956) is a picture of kāinga occupied at various time over the period 
1830 to 1880. 
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11 

                                                           
11 A.N. Brown Journals & Sketch Map - In most cases, the favourite site for permanent Māori kāinga 
was one within easy reach of forest, water, cultivable land and geothermal heat.  This pattern is 
shown clearly in Rev. A.N. Brown’s sketch map of kāinga he visited on his annual pastoral round in 
the 1840’s.  These kāinga were permanently occupied. 
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DEVELOPMENT SITE: 

Huka 1 & part Wairākei Forest - Huka Fall Road, Loop Road and Karetoto Road, Wairākei, 

Taupō. The Zipline will be based 7 km north of Taupō on land in mixed tenure (crown 

and Taupō District Council), 12  now including Cultural Re-dress lands under Ngāti 

Tūwharetoa Treaty Settlement Deed.   

 

 

                                                                                                                                                                                      
 
12 Perception Planning, 2016. Report prepared by Rowan Sapford, Senior Planner 
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LOCATION - WAIRĀKEI BLOCK 

MĀORI USE AND OCCUPATION OF THE NATURAL SITES THAT BORDER HUKA ZIP 
LINE DEVELOPMENT 

 

13 

 
Wairākei Block, Map No. 5167, was surveyed 1881.  The Claimants were Poihipi 

Tukairangi and others, the boundaries were pointed out by Henare Poihipi, Mohi Apu and 

others.  The total acreage was 4203.  Wairākei Block was purchased our of Maori 

ownership 18.12.1882 and the whole block was transferred by the purchaser Robert 

Graham. 

The rights to occupy land, and use the resources of land and water were held on the 

basis of take tūpuna, take raupatu and, at times, take tuku.  Such rights had to be kept 

alive by actual occupation.   

Signs of occupation, tohu, included the evidence of kāinga, urupā, other wāhi tapu and 

other uses such as cultivations, bird snaring places in bush or swamp, eel weirs, koura 

and kōkōpu fishing places, raupo and flax gathering areas or collecting places for various 

other fibre, food and medicinal resources.   

                                                           
13 Google Map layed with the 1881 Wairākei Block boundary 
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There were also certain special areas such as hot springs or places where kōkōwai or 

kupapa were collected and processed; all these were tohu, evidence of occupation. 

While most European travelers may have seen the North Taupō region as wild dreary, 

desolated, waste land, to hapū every place had meaning and significance. 

 
Several tribes of northern Tūwharetoa used the geothermal resources at Wairākei.  

There was no permanent settlement within the geothermal area in the nineteenth 

century.  People came from the large settlements around the Taupō lakeshore and 

Ōruanui and lived in temporary encampments at Wairākei while they proceeded kokowai 

(red ochre), dug for fern root and fished for kokopu (native trout) along the Waikato 

River below Huka Falls.   

 

14 

 
The main geothermal features were known by separate names.  Some hot pools, in 

particular Te Kiriohinekai and Matarakutia, were considered to have special therapeutic 

qualities.  The kokowai resource was highly valued.  The following extracts from 

evidence given to the Maori Land Court in 1881 indicate the nature of Maori use and 

occupation (Tpo MB 2 Wairakei Block). 

 
                                                           
14 Huka Falls Auckland Libraries Heritage Images Collection. PHOTOGRAPHER: Young, Eric. W.  
DESCRIPTION: Showing morning mist rising off Huka Falls, Taupo, Taupo Region (N.Z.) 
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➢ Poihipi Tukairangi: I claim the land through ancestry, though Karetoto.  I have 

houses on the land.  Karetoto had a pa there.  They lived on koura (fresh water 

crayfish) kokopu (native trout) and fern root.  They got fern root at Poromango, 

Karapiti, Te Hereatengana, and Kaiwaewae.  They caught kokopu at Te Onepu, Te 

Karo, Te Waikau to the mouth of Matarakutia, Ririwai and the Ngatokahuihui 

below the Huka Falls, also at Otupo the mouth of Te Hineokiriwai (sic Te 

Kiriohinekai) and Te Kuraomoehau…There is a part called Te Pahi on this land.  It 

was named after an ancestor of mine…We got red ochre from Oruanui (Block on 

northwest boundary of Wairakei Block) and burnt it on this land.  We made 

reserves on this land to protect the fern root and timber. 

 

➢ Hare Te Kume: I claim the whole block through ancestry.  Rongomaitutaiaka is 

the ancestor we claim through…Rongomai defeated the Ngati Hotu and took the 

land.  Kurapoto his father defeated them…his descendants have ever since 

occupied the land.  I myself have occupied it from childhood and have cultivated 

potatoes there.  I have also had a weir in one of the streams at Te Kiriohinekai.  

We had a plantation at Te Apunga and at other places.  I had a house near the 

same place but it is now rotten.  It is about four years since I planted there.  I 

then went to live at Oruanui and at Kiorehai nearby…Kurapoto divided the land 

between his son and daughter…The Waipuwerawera Stream was the dividing line. 

 

He went on to explain that there has been a pa on an island in the Waikato River below 

Huka Falls called Te Pa o Te Waira.  There were no pa on Wairakei Block; fortified 

settlements were on islands in the Waikato River.  The area called Te Mihi was so named 

after a fight involving Kurapoto, and that a post (a rahui sign) had been put at Opuwai 

nearby to protect the fern root.  

 
He also explained the importance of kokowai, red ochre, a valuable commodity used in 

ceremonial exchanges of goods, which cemented tribal relationships. 

➢ Ngati Te Rangiita gave red ochre to Ngati Te Au and the latter gave a feast in 

return.  The ochre was burnt on this land, the feast was given at 

Hiruharama…Our houses on the block were temporary residences where we went 

to catch fish and dig fern root.  We had no permanent residences.  We planted 

potatoes in some places…Karapiti was so named because a number of people who 

had gathered together to dig fern root quarrelled there.  Karapiti is a hill, also a 

hot spring. 
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15 

 
Kokowai, red ochre from geothermal areas, was the source of red colouring used as 

paint or dye, although its use diminished as European paints were introduced.  J.C. 

Bidwill travelled in the Taupo district in 1839 and described the processing of kokowai in 

the Wairakei area. 

 
➢ The natives are fond of daubing their heads with a sort of red paint which they 

call “cocoi” (kokowai); I saw a large manufactory of it on the banks of the 

Waikato; a double circle of matwork was formed around a large spring of rusty 

water, and the curdy carbonate of iron was by this means strained off.  After this 

preparation, it is burned and mixed with oil (Bidwill 1841, pp 35-36). 

 

In his evidence Erueti Tarakainga stated, “We got red ochre from this land…Te 

Kiriohinekai and Pirorerore were the places at which we obtained it.”  Tukorehu also 

gave evidence that he went to Wairakei “to get red ochre,” to visit the Hot Springs and 

dig fern root at Karapiti.  He also commented that Tuhuatahi, the Maori name for the 

Champagne Pool, was the original name of the block.  Wairakei was the name of an 

ancestor. 

 
Te Hemopo Te Hikarahui corroborated the evidence of Hare Te Kume, indicating that 

there were cultivations on the Waikato riverbank near the mouth of Te Kiriohinekai 

Stream and Huka Falls.  People also came to the riverbank in the vicinity to catch kōkopu 

and dress flax.   

 

                                                           
15 From Researchers Personal Collection. Photo of Waira Island submerged under water indicated 
by the tops of the trees.  Reference on page 11 to Te Pa o Te Waira 
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16 

 
Hapū defined thoroughly all the natural features of this land, each maunga (mountain) 

and hiwi (hill) had its special name and every awaawa (valley, gorge) and mania (open 

land or plain) and awa (river) down to the smallest awaiti (stream), each being called 

after some characteristic feature or legendary tale connected with it. 

 
Wairakei has passed through three significant stages:-  

 
1. Maori Landscape, perceived, occupied and used by people who considered 

themselves part of their land and its resources. 

 
2. In the 1880’s the tourist landscape was imposed, a health resort, natural wonders 

of geysers, hot pools and fumaroles, rapids and waterfalls in the Waikato River, a 

place to delight the Victorian visitor.  This image persisted into the 1930’s, but 

                                                           
16 From Researchers Personal Collection.  Photo taken of a steam vent at Waipuwerawera Valley, 
2005. 
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Wairakei was always too isolated to become a major centre of tourism in the 

Rotorua evolved.  The 1940’s saw a major shifts in attitudes toward Wairakei.  

The tourist hotel survived its term as psychiatric hospital, became part of the 

Tourist Hotel Corporation chain and the main focus became the golf course. 

 
3. The third stage of Wairakei was ushered in with the construction of the 

geothermal power project.  Unique and distinctive landscape evolved, of 

pipelines, well heads, flash plants and silencers, and plumes of steam rising from 

the engineering works.  The geysers and hot pools died.  The areas of hot and 

steaming ground shifted.  Some ground subsided, up to 10 metres and more.  

Waiora Valley, the place of health-giving waters was bulldozed into Bore 

Valley.17 

 
 

 
 

 
 
 
 
 

18 
 

 
19 
 

                                                           
17 WAIRAKEI: MAORI USE AND OCCUPATION - Evelyn Stokes, December 1988 
18 Postcard of a Hot-water Falls at Waiora Valley, Wairakei, Taupo.  National Library Collection 
Wellington 
19 Postcard of a Hot-water Falls at Waiora Valley, Wairakei, Taupo.  National Library Collection 
Wellington 
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20 

21 

                                                           
20 From Researchers Personal Collection.  Photo taken of a steam vent displaying the different 
colours of the kōkōwai (ochre) at Waipuwerawera Valley, 2005. 
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MAPS OF CULTURAL SITES NEAREST TO HUKA ZIP LINE DEVELOPMENT SITE 

 
1. MOTUWAIRA ISLAND 

 

 

 

 

Site Named Significance Reference Witness 

Waira Island Pā Tpō MB 01 Hare Reweti Te Kume 

Waira Island Pā Tpō MB 02 Hare Reweti Te Kume 

Waira Island Pā Tpō MB 02 Hemopo Hikarahui 

 

 

                                                                                                                                                                                      
21 From Researchers Personal Collection.  Photo taken of steam vents at Waipuwerawera Valley, 
2005. 
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2. TE HUKA FALLS 

 

 

 
 
 
 
Site Named Significance Reference Witness 

Te Huka  Kāinga Tpō MB 02 Hare Reweti Te Kume 

Te Huka  Burial Tpō MB 02 Hare Reweti Te Kume 

Te Huka Mahinga Kai Tpō MB 02 Hemopo Hikarahui 

Te Huka Ana Tūturu Tpō MB 02 Hemopo Hikarahui 

Te Huka Hīnga Ika Tpō MB 02 Erueti Tarakainga 
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3. WAIPUWERAWERA VALLEY 

 

 
 
 
 
Site Named Significance Reference Witness 

Karapiti  Aruhe Tpō MB 04 Eru Poihipi 

Karapiti  Aruhe Tpō MB 02 Poihipi Tukairangi 

Karapiti  Aruhe Tpō MB 02 Tukorehu 

Karapiti  Aruhe Tpō MB 02 Patoromu Te Ririapu 

Karapiti  Aruhe Judge Scannells 

Vol. 37 

Aperahama Te Kume 

Karapiti Aruhe Judge Scannells 

Vol. 37 

Te Oti Te Puke 

Karapiti Aruhe Judge Scannells 

Vol. 37 

Arama Karaka 
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4. SITE SURROUNDING THE PRAWN FARM & CONTACT ENERGY 
 POWERSTATION 

 

 
 
Site Named Significance Reference Witness 

Te Ara    

Te Kura-o-Moehau    

Wairākei Awa Hīnga Ika Tpō MB 02 Poihipi Tukairangi 

Wairākei Awa Meaning Tpō MB 02 Erueti te Poko 

Kiriohinekai Awa Hīnga Ika Tpō MB 02 Poihipi Tukairangi 

Kiriohinekai Awa Hīnga Ika Tpō MB 02 Hare Reweti Te Kume 

Kiriohinekai Awa Mahinga Kai Tpō MB 02 Hemopo Hikirahui 

Kiriohinekai Awa Mahinga Kai Tpō MB 02 Erueti Tarakainga 

Kiriohinekai Awa Kōkōwai Tpō MB 02 Erueti Tarakainga 

Otupo Hīnga Ika Tpō MB 02 Poihipi Tukairangi 

Ngatokahuihui Hīnga Ika Tpō MB 02 Poihipi Tukairangi 
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RECOMMENDATIONS FOR CONTINUED RELATIONSHIPS BETWEEN HAPŪ AND 

HUKA ZIP LINE DEVELOPMENT 

I recommend that Taupō Zipline Adventures Ltd undertake: 

1. Story Boarding 
 

• History of River Hapū engagement to the river and whenua, 

• History of European travellers through this area, 

• History of the nature environment. 

 
2. Activities 

 
• Planting Projects, involving the schools and public. 

• Water Monitoring Projects, part of the Healthy Rivers Projects. 

• Walking Track, for everyone. 

 
3. Naming Development Area 

Most Tūwharetoa place names disappeared from NZ maps in and around 1940's, and 

were replaced by European names.  Many of those names and locations seemed lost to 

the present and future generations, but during the Waitangi Tribunal process, much 

research was undertaken by many people and the re-surfacing of these names and 

locations took place. 

Place names are important signposts of modern, historical and cultural influences and 

values of the people that gave them.  Knowing the correct names for places and their 

locations is important. 

There are some significant names given in this report that could be considered.    

The recognition of our Cultural Values Sites can be seen as a positive reflection of the 

understanding of the past history of hapū in this and other areas of Tūwharetoa.   

The reason to recognise these sites are historically significant for several reasons.  Our 

heritage is a rich and varied one, including our stories and legends, our traditional and 

contemporary arts, but is that understood by the institutions and community of Taupō.   

I am in favour of our history being told in an appropriate manner and developments like 

this is a beneficial way to enhance and promote our history and environment to local, 

national and international visitors.   

Nga mihi 


