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KO WAI AU 

My name is Geoff Rameka. 

I am a Uri of Ngāti Rauhoto-a-Tia and Ngāti Te Urunga Hapū of Ngāti Tūwharetoa. The iwi who holds 

Mana Whenua to the Waikato River.     

HE WHAKARĀPOPOTOTANGA (Executive Summary)  

1. Maroa-nui-a-Tia Marae is home to the descendants of Ngāti Rauhoto-a-Tia and Ngāti Te 

Urunga. Our Hapū in conjunction with other Tūwharetoa Hapū are Mana Whenua over from 

Nukuhau to the Wairakei Stream. We oppose this activity in its entirety due to its significant 

cultural impacts and inadequate engagement with Mana Whenua – Tūwharetoa. 

 

2. The significant cultural impacts are based on the erecting of towers either side of the river, 

lines crossing the river, and tauhou joy riding across our taonga desecrating our sacred 

spaces and undermining our cultural values. This undermines our tikanga and kawa.  

 

THE MĀTAURANGA PERSPECTIVE  

 

3. The Waikato River is an Awa Tupua; meaning it is an indivisible and a living whole created 

from the mountains to the sea, incorporating all of its’ physical, and metaphysical, spiritual 

elements, including the water, its’ bed, banks, flora/fauna and the airspace above. 

 

4. The Waikato river has its’ own personality, moods and interactions, much like a “person” 

however, it cannot speak for itself and the significant impact ziplines crossing the river and 

structures in the ground will have on its mauri. We (Mana Whenua/Hapū and Iwi) speak on 

its’ behalf, which we have done for many centuries.  

 

5. This Waikato river has rights, and we as Ngāti Tūwharetoa as Mana Whakahaere are obliged 

to protect those rights. It’s an irrefutable and considerable obligation, but one that must be 

honoured. In contemporary times, our taonga (mountains, rivers, forests & estates) have 

continued to be exploited and degraded in the name of development and commercial 

growth, completely against what was agreed through the treaty of Waitangi. Along its’ 

length, Hapū and Iwi have been called upon to protect those rights as business and 

commercial entities emerge to apply to engage, occupy, interact, use or simply take from it 

for financial gain. The Auckland Regional Council/Tainui issue being a very recent example. 

 

6. What makes this issue important in the first instance is the challenge to our (Hapū and Iwi) 

relationship and whakapapa to this river and its immediate surrounds. In the Mātauranga 

Māori perspective, which is essential to understanding our viewpoint, people are simply one 

element in the relational network known as whakapapa; linked with all other life forms 

through our shared descent from earth and sky (Rangi & Papa). Whakapapa, or genealogy is 

the central principle that orders us with our environment and our everyday world. It is 

essential to that relationship. Through this, we see ourselves as tangata whenua, not only of 

the land, but as the land. So too then is our relationship with our waterways; our oceans, 

lakes and rivers. Tangaroa sprang from Rangi and Papa. His offspring; the water creatures 

and taniwha; are our water guardians. 

 



7. These stories should not be treated as being fanciful myths, for they are no less fanciful than 

the Loch-ness monster, the trolls of Norway or the Chinese dragon. Nor are they less 

significant than the cross of St George. Remember him? Apparently, he slayed the dragon; 

very famous in English lore. 

 

8. As a result, when we identify with our landscape through pepeha, or tribal sayings, we can 

be heard saying “Ko Tauhara te maunga, ko Taupō te moana, ko Waikato te awa!”. In a first 

engagement discussion, we may start by saying “Ko wai or No wai koe? Meaning from 

whose waters do you descend? Wai, meaning water. 

 

9. Through our eyes, the river is seen as a whole and indivisible entity; not separated into beds, 

banks and waters; not tidal or non-tidal, navigable or non-navigable. The whole is greater 

than its’ parts. Through creation belief’s, we see the river as a living being, an ancestor with 

its own mauri (life force), authority, prestige and sacredness. 

 

10. The saying Waikato taniwha rau; he piko, he taniwha. He piko, he taniwha describes the 

significance of the Waikato river and its inherent relationship with the many tribes and 

chiefs who have lived along its length. 

 

11. Ngāti Tūwharetoa are the first people of the Waikato river and we take our relationship and 

responsibility to it very seriously. This is encapsulated in the following ancestral sayings; 

 

i. Ko Au ko te Awa, Ko Awa ko Au. I am the river, the river is me. 

ii. Waikato Taniwha Rau, he piko he taniwha, he piko he taniwha. Waikato of 

many facets, at every bend a chief.   

iii. Ko Waikato te awa, he tupuna, he awa wairua. Waikato is the river, our 

ancestor, a pathway of the spirit.  

MANA WHENUA, MANA AWA, MANA TANGATA (Our AUTHORITY over land, river, people) 

12. “He piko he taniwha,” the Waikato river has numerous iwi living along its’ length from Lake 

Taupō to Port Waikato. Firstly; from the exit at the Puau ki Nukuhau or Taupō boat harbour, 

the kaitiaki Hapū are Ngāti Te Urunga and Ngāti Rauhoto, Hapū of Ngāti Tūwharetoa. We 

hold Mana Whenua and kaitiakitanga over the Mauri (the life force) of the river, extending 

from the Taupo boat harbour to the Wairākei stream, below and beyond the Huka Falls. This 

Mana over the Awa has been uncontested since the arrival of the great Te Arawa waka and 

was presented to the Waitangi Tribunal in the claim Wai 170; The Wairakei block claim, 

2005. This claim was upheld by the tribunal and was uncontested. Therefore, this application 

for a ZIPLINE, contravenes the principles of the Treaty of Waitangi; in particular, the clause 

“active protection of our mana, our resources, and our taonga.” 

 

13. Mana is a right; it refers to our authority as descendants of the first peoples of this district 

and this stretch of the river and our right to speak to it and any issue that arises that affect 

it, us or both. 

 

14. Mana is not an indispensable commodity; it is a responsibility, a status, an expectation. 

When we come together to discuss such matters, our mana is brought to the fore with the 

expectation that we meet, eye to eye, kanohi ki te kanohi. 

 



15. Having to present a submission and having to justify our position with people who have little 

or no relationship with our awa; nor an understanding of our Mana Whenua and Ahi Kā right 

as Hau Kāinga and Kaitiaki relationship with the awa, is divisive and highlights the 

monocultural attitudes toward Māori issues that still exist within our (Taupō) community. 

We are asked to justify our position and relationship. 

 

16. As Mana Whenua and as a Treaty Partner Ngāti Te Urunga and Ngāti Rauhoto must be able 

to engage to assess cultural impacts and protect the Mauri and Mana of our taonga (the 

Waikato River). 

 

17. The cultural assessment for this activity does not reflect the true impact this development 

will have, and the applicant has failed to engage with the correct representatives of Marae, 

Hapū and a critical Tūwharetoa Iwi Authority (The Trust Board), to express this view. 

 

18. For Council to allow this development to proceed, without a full understanding of its cultural 

impact or sign off from the correct Mana Whenua, will be a failure in its obligation to protect 

our interests of Mana Whenua under the Treaty of Waitangi including our taonga 

(possessions), Tino Rangatiratanga (self-determination), Mana Whenua (landowners) and 

Ahi kaa (custodianship). 

 

19. Has due consideration been given to the scattered burials of the dead who were placed here 

around the Huka Falls area after various battles/skirmishes in and around the Wairākei/Te 

Huka area? And what are the protocols for recovery and with whom, remembering Te 

Hikuwai o Tūwharetoa Marae and Hapū are Mana Whenua? 

TE HAUORA O TE AWA (Health of the river) 

20. The interactions between the river and Tangata Whenua are significant and play an 

important role in its health and Wairua. The manner, in which we exercise our Mana or 

authority over this part of the river is guided by the need to protect and preserve its’ Mauri 

(life force)– to protect both the health of the river and the well-being of the people who are 

dependent on its resources.  

 

21. There any many other activities which have negative effects of on our river, they are the; 

meat works, farming, forestry, dairy factories and mining on the Waikato, hydro-electric, 

geothermal power schemes and waste water treatment plants. All of these were installed by 

a colonial process which, like this activity, does not consider the cultural or environmental 

impacts and were in the name of the national good.  

 

22. A high number of submitters support this application and do so primarily on economic 

grounds. They are clearly more economic driven than environmental or cultural. However, 

we will not tolerate any further cultural & environmental impacts on our awa especially for 

an activity which is only for private commercial gain. We have suffered enough in the name 

of the national good, we refuse to have to increase our suffering to benefit a private venture 

which is not of national importance.   

 

23. A commercial activity which propels people across our awa tupuna is not an environmental 

project. It is a commercial leisure activity trying to hide behind the promise of environment 

enhancement after the fact. If the applicant and our downstream river whanaunga who are 



based 30km away, solely wanted to do an environmental project because they cared for the 

river - I suspect our response would be different. 

 

CULTURAL EFFECTS OF THE ACTIVITY 

24. Unfortunately, given the lack of cultural competency shown by the applicant and Councils 

S42A planner, I have to explain as best as I can, in English why these effects on the river and 

us as Mana Whenua are significant. If there were a competent cultural impact assessment 

undertaken for this activity then I should not have to state what the obvious impacts are for 

Mana Whenua.  

 

25. As Mana Whenua we think, speak, see, hear and feel for the river. I refer to some of the 

kōrero from above Ko Waikato te awa, he awa tupuna, he ara wairua. The Mana of the river 

comes from its outstanding natural and unaltered characteristics. The sound of the water 

falling at Huka Falls, birds singing, the silent yet powerful current of the river downstream 

peacefully and gracefully moving before you. It is still and clam representing its Mauri (life 

force) which is flowing unimpeded. It is strong and powerful representing its Mana and its 

whakapapa which is superior to ours. It’s being and presence makes it our tupuna whose 

kaitiaki on each bend guides the Wairua of our beloved who have passed away and travel 

onto Hawaiki. 

 

26. These quiet and tranquil conditions is what gives mana and respect te wairua o ngā hunga 

mate1 ensuring their peaceful passage to Hawaiki. It is our responsibility as kaitiaki to ensure 

that the peace of their passage is maintained. Being met with screaming, swearing, the 

sound and view of metal wires and towers from the zipline would be contrary to this peace 

and further undermining our kaitiakitanga to preserve it. It is already in tolerable that jet 

boats and helicopters disturb this peace, with the addition of the zipline activity will change 

the whole nature of this area from a natural sanctuary to a play ground for those of 

privilege.       

 

27. The Mauri of the river can be felt when it is in its natural state, people zooming across the 

river, yelling and screaming, negatively effects the Mauri as so does the sounds and 

presence of jet boats and helicopters. These are other operations who also did not and do 

not consider their continued cultural impacts. 

 

28. We look to the river to farewell our loved ones whose bodies sit at our marae but their 

Wairua has begun their journey home to Hawaiki down the river. 

 

29. We remember our ancestors who lived and died on the river. They made the sacrifice for us 

their descendants and it our responsibility to ensure their and our values are upheld. Their 

essence remains on the land, water and trees and reminds us that this is our Wāhi Tupuna 

and Wāhi Tapu. 

 

30. We come to this space and site to remember our Atua and Tupuna so that our own Mauri 

and Wairua can be settled. 

 

 
1 The soul of our departed.  



31. Manmade structures on either side on the river, erecting of a zipline and even home base 

office defiles the mana of the river and the Tapu of this space. It only continues to remind us 

as Tangata Whenua who have already endured the trauma of colonisation, that loud thrill 

seeking capitalistic western values are more important than the sacredness of our 

outstanding natural landscapes. 

 

32. This place and its values are our church and you are reducing what is sacred to us and our 

sense of being. 

 

33. People zooming across the river shows how businesses do not care for the Tapu of those 

who have passed on or even the individual Tapu of people who are undertaking the activity 

who could become at risk. This activity will be undermining our cultural protocols and the 

Tapu of the river.   

 

34. Downstream, the Wairākei Power station, ETA bridge, Wake Park and Huka Park only 

continues to remind Mana Whenua that the sacredness of the river is not important to 

businesses or Taupō District Council who seek to move their commercialisation agenda 

further upstream. The revenue and economic benefits that people claim this activity will 

bring will not undo the scaring it will leave on our Tūrangawaewae. 

 

35. This proposed activity is contrary to Te Ture Whai Mana - the vision and strategy of the 

Waikato River specifically the restoration and projection of the relationship of the Waikato 

River Iwi according to their tikanga and kawa, with the Waikato River including their 

economic, social, cultural and spiritual. It also fails to display a holistic and coordinated 

approach to the management of the natural, physical, cultural and historic resources of the 

Waikato River. 

 

36. It threatens to leave significant permanent effects on the river and Mana Whenua as seen 

with kayak wires and structures which were abandoned at Hipapatua. Tūwharetoa Marae 

and entities are currently having these removed in November. It also leaves a permanent 

message of disrespect, that council and developers have towards Tikanga Māori. Our 

Tamariki who know Tikanga and cultural values will get to witness them broken daily when 

wanting to reconnect to the river at Huka Falls.          

               

37. If council were to approve this, it would only show that after 180 years after signing the 

Treaty of Waitangi, that which is sacred to Mana Whenua is not important to the Taupō 

District Council. It shows council does not have the cultural knowledge to scrutinise and 

identify an inadequate cultural impact assessment and will allow any Māori group to sign off 

on cultural effects and claim they are Mana Whenua. 

 

38. For the applicant and Taupō District Council to be enabling this activity you will be taking 

away the essence of my Tūrangawaewae and that which is sacred to me.       

 

  



NGĀ KŌRERO WHAKAMUTUNGA  

 

39. Tūwharetoa on the whole has been very generous. Tongariro National Park, Te Huka (Huka 

Falls), Ōtumuheke (Spa Park) Hipapatua (Reids Farm) and Mount Tauhara; we welcome you 

and the nation for free! Perhaps that’s the problem; we are too kind. What have you given, 

or lost to enjoy our taonga? Erecting towers, a zipline crossing the river and additional 

buildings is continuing to subtract from the value from us and our taonga.    

 

40. Ngāti Rauhoto, Ngāti Te Urunga and our karanga Hapū Ngāti Rūingarangi, Ngāti Te Rangiita 

and Ngāti Kapawa, are the kaitiaki, the guardians of the Waikato River from Parakiri to Te 

Huka/Wairākei stream and beyond.  

 

41. Based on the inadequate consultation with Tūwharetoa and an incomplete cultural impact 

assessment Maroa nui a Tia marae (supported by my whānau, my Hapū (Ngāti Te Urunga, 

Ngāti Rauhoto, our karanga Hapū and of course Ngāti Tūwharetoa) oppose this activity in its 

entirety until adequate engagement, cultural impact assessment and mitigations have been 

undertaken.  

 

 

 

Ngā mihi, 

 

 

Geoff Rameka 
On behalf of Maroa-nui-a-Tia 


