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KO WAI AU.  

 

1. My name is Gayle Leaf, I am the delegate for Ngāti Te Rangiita ki Oruanui aka Te Kapa o 

Te Rangiita on the Ngāti Tūwharetoa Post Settlement Governance Entity: Te Kotahitanga 

ō Ngāti Tūwharetoa.  

 

2. Ngāti Tūwharetoa 

Te Whanau ā Apanui 

Ngāti Raukawa 

Ngāti Whāoa 

Ngāti Tahu 

 

Ngāti Rangiita ki Oruanui  

Ngāti Ruingarangi ki Nukuhau 

Ngāti Rauhoto 

Te Whanau ā Kahurautao.  

 

WHENUA 

3. My primary Te Hikuwai whakapapa connects me to the lands and waterways from 

Whakaipo Bay – Te Huka. These include, but not confined to, Atahaka on the Tahorakuri 

Block, along the Waikato river to the month at Nukuhau, around to Te Whakaroa between 

Whakaipo Bay and Kinloch, inland over the Wharepapa Range to Maroa returning to 

Atahaka.  The following are some of the land blocks included in this are; Tahorakuri, 

Ōruanui, Wairākei, and Rangatira.  

WATERWAYS 

4. The waterways and bodies included, but are not confined to, Lake Taupo, Te Awa o 

Waikato and other tributaries.  

 

5. The four Te Hikuwai Hapū I connect to hold Mana Whenua over this area and the 

waterways and water bodies within.  

THE SACRED THREAD 

6. While Ngāti Te Rangiita ki Oruanui practice the Kawa of Ngāti Tuwharetoa, their tikanga 

has emerged and evolved as an ecological reflection of their spiritual, emotional, cultural, 

and physical relationships with the environmental and geographical features which 

surround them.  
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7. These perspectives have evolved from an enviro-geographic intimacy, which can only be 

achieved through continuous and prolonged occupation, spanning successive generations 

of these lands. These are the factors that not only define Ngāti Te Rangiita ki Oruanui’ 

relationship with the environment. But also, significantly influence the manner by which 

they conduct themselves and engage in initiating formal relationships outside of the Hapū.  

 

8. Therefore, one major contributing factor to Mana Whenua can then be defined as having 

prolonged occupancy, sovereignty, guardianship and acknowledgement by surrounding 

hapū and iwi as being the host hapū or one of the hosts hapū within this area.  

WHAKAPAPA  

9. One of the primary mechanisms that allow tangata whenua to reference prolonged 

occupancy is whakapapa – geneology. From a tangata whenua perspective, whakapapa 

not only allows us to trace our origins to the deities of creation, it also allows us a snapshot 

of each genealogical period that may be cross referenced with who was where, when, and 

why. As the rings within an ancient tree can provide evidence of events from the past, so 

too, does whakapapa allow tangata whenua an accurate record of who they are, where 

they come from, the events that led them to settle in a particular region, their efforts to 

protect their occupation and their respective origin story from first settlement to today.  

 

10. Whakapapa establishes kinship to all things in creation, both animate and inanimate, both 

terrestrial and extra-terrestrial, both esoteric and exoteric.  

 

11. Therefore, another major contributing factor to Mana Whenua can then be defined as 

Whakapapa, having a connection through a common kinship to all things in existence.  

WHANAUNGATANGA  

12. Whanaungatanga is acknowledging and maintaining the relationships. This is practiced 

within each whanau grouping, each hapu grouping and within iwi and is a definer of our 

engagement with others.  As Hapū of Tūwharetoa who hold Mana Whenua, 

whanaungatanga is also the relationship between the Hapū and every element of their 

respective environments.  While Ngāti Te Rangiita ki Oruanui acknowledge 

whanaungatanga through - inter-marriage – shared ancestry with others, 

whanaungatanga also articulates the unique and specific tikanga that bind Ngāti Te 

Rangiita ki Oruanui to these territories.  
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13. Ngāti Te Rangiita ki Oruanui tupuna, spiritual guardians and cultural knowledge. Ngāti Te 

Rangiita ki Oruanui traditional papakainga, places of occupation, waahi tapu, waahi 

pakanga, kāinga, kai maara, as well as place names.  

 

14. Ngāti Te Rangiita ki Oruanui relationships to landforms, waterways, water bodies, 

fisheries, flora and fauna and geo-thermal to name a few.  

 

15. Thus, reinforcing the whanaungatanga between Hapū and natural and constructed 

environments within their territories. From this, came relationships and practices of 

reciprocated respect, ensuring and acknowledging the preciousness of every resource and 

its sustainability.  

 

16. Therefore, another major contributing factor to Mana Whenua can then be defined as 

Whanaungatanga, having a connection through maintaining relationships of reciprocated 

respect and acknowledgement to people and all things in existence.  

MANA A HAPŪ 

17. This area forms the basis of our Mana a Hapū territories for Te Hikuwai o Tūwharetoa. 

These lands and waterways and water bodies, forests, and all other natural resources 

within, hold us in their eternal embrace. From birth to death, from death to life, we are as 

inseparable from all within this area as we are from breath itself. 

  

18. These are the lands and waterways and waterbodies that comprise the Hapū estate of 

Ngāti Te Rangiita o Oruanui and other Hapū of the area known by Ngāti Tuwharetoa as Te 

Hikuwai. We do not deny that others have had historic links to this area, however, in the 

context of those who have consistently maintained occupation and upheld the role of 

Tangata Whenua – Iwi and Hapū – few can dispute that this function has been – and 

continues to be – fulfilled by Ngāti Te Rangiita ki Oruanui and the other Hapū of Te 

Hikuwai.  

 

19. Statement: Mana a Hapu is derived from Mana Whenua.  

 

20. Mana Whenua is exercised and practiced by the affected Hapū of their respective 

territories. This is not an opinion; it is a statement. The first Settlement in Ngāti 

Tūwharetoa was the Ngāti Turangitukua Settlement. It was not with marae, rather it was 
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with Hapū. The mandate was determined by whakapapa and whanaungatanga that can 

only come through Hapū.  

 

21. The holistic, spiritually based worldview and origins framework o Ngāti Te Rangiita ki 

Oruanui underpins our relationships with our lands and natural resources. It lays down 

the genealogical links from the Supreme Being to the birth of the universe, the birth of 

the world as we know it, the birth of life, the guardians of all with the environment, from 

far away Haiwaiki through to Ngatoroirangi and Tia.  

 

22. In doing so, spiritual, emotional, cultural and physical bonds were interwoven with that 

environment. All things, below or between Papatuanuku and Ranginui possess a life force 

nurtured by their corresponding spiritual guardians. These are not just geological, 

geographical, aquatic, meteorological, flora and fauna which comprise this environment. 

These are the living entities that define our rights of occupation and all associate 

acknowledgement.  

 

23. The acknowledgement of this state is Mana a Hapū. Mana a Hapū is the right for that Hapū 

to exercise.  

Rangatiratanga – Kaitiakitanga – Manaakitanga 

24. Rangatiratanga: The right of sovereignty, of primary authority, of primary decisions-

maker. 

 

25. Kaitiakitanga: The right of guardianship, of protection, of nurturing, of sustainable 

practice. 

 

26. Manaakitanga: The right of host, the right to extend reciprocated aroha, caring and 

respect.  

 

27. The authority for a Hapū to exercise Mana a Hapu, is derived from the accumulative 

application and acknowledgement of Whakapapa, Whanaungatanga and Mana Whenua. 

The acknowledgement is from neighbouring Hapū and Iwi, it through historic recitations, 

waiata, tauparapara and korero. In the present context, is reflected in who is the host? 

Who is the Hapū that is asked to perform Karakia? Who does the local body contact for a 

particular area? Literally who is the acknowledged face of that area?  
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28. Therefore, another major contributing factor to Mana Whenua can then be defined that 

there is consistent recognition and acknowledgement that Ngati Te Rangiita is one of the 

Hapū, holding Mana a Hapu rights in this area.  

 

NGĀTI TE RANGIITA KI ORUANUI - 2020 

29. Ngāti Te Rangiita ki Oruanui is a signatory Hapū of the Ngāti Tūwharetoa Settlement 

(2018). We are also a member Hapū of the Post Settlement Governance Entity; Te 

Kotahitanga ō Ngāti Tūwharetoa. Te Kotahitanga ō Ngāti Tūwharetoa constituency is 

comprised of all 26 Hapū of Ngāti Tūwharetoa and is acknowledged as a mandated iwi 

authority of Ngāti Tūwharetoa. 

  

30. As a restorative mechanism, it was acknowledged that Settlement could never 

appropriately restore the lost resource and or opportunity to Hapū. So why did Hapū 

commit 10+ years to what can only be described as one of the most divisive processes 

imaginable? The overwhelming response from Hapū was that it allowed us a foothold in 

the decision-making processes, it had the potential to establish fair, robust and fair 

engagement with the crown, local and regional councils. It provided Hapū with formalised 

visibility and recognition. Hapū had a platform for advocacy and change.  To work with 

the crown, local and regional councils, that through strong relationships and partnership 

we could both work towards building better futures for the Hapū and the community at 

large. 

 

31. This was the intent behind Settlement. This was not merely a JMV with Hapū it was an Act 

of Legislation, it was law. Kawa, Tikanga, Nga Pou E Toru, Mana Whenua, Mana a Hapu, 

Rangatiratanga, Kaitiakitanga, Manaakitanga were recognised and acknowledged in law. 

An acknowledgement of Tangata Whenua.  

 

32. Ngāti Te Rangiita ki Oruanui of 2020 is not alone. We uphold our autonomy, our right to 

govern within our Hapū territories while being comforted in the knowledge as Tamamutu 

many generations before, in times of threat we have the full commitment and 

determination of Te Kapua Whakapipi - Te Kotahitanga ō Ngāti Tūwharetoa in support.  

NGĀTI TŪWHARETOA CLAIMS SETTLEMENT ACT 2018.  

 

33. The following acknowledgements are taken from the Crowns 43 Acknowledgements and 

Apology to Ngāti Tūwharetoa.  
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34. The Crown recognises that every generation of Ngāti Tūwharetoa since 1840 has been 

adversely affected by the Crowns failure to uphold its obligations under Te Tiriti o 

Waitangi. The Crowns recognition of Ngāti Tūwharetoa’ grievances is long overdue.  

(Settlement Act, Sec 9, page 15). 

 

35. The Crown acquisition of the beds of Lake Taupo (Taupō-nui-a-Tia) and its tributaries, 

and the Waikato River (from Lake Taupo to, and including Te Huka (Huka Falls) in 

1926, and the right to use the waters, and , 

 

36. the Crown’s ownership of the beds of Lake Taupo (Taupō-nui-a-Tia) and its tributaries 

and the Waikato River (from Lake Taupo, to, and including Te Huka (Huka Falls) for 

66 years before they were returned to Ngāti Tūwharetoa and its Hapū in 1992. 

(Settlement Act, Sec 27, pg 21-22). 

 

CROWN APOLOGY 

 

37. To the resilient iwi that is Ngati Tuwharetoa, to your Ariki, your beloved tupuna, your 

hapu, and your whanau, the Crown offers this long overdue apology: the Crown 

unreservedly apologises for the ways it has dishonoured its obligations to you under 

te Tiriti o Waitangi/the Treaty of Waitangi and its principles. 

 

38. Ngāti Tūwharetoa’s relationship with the Crown is one characterised by your iwi’s 

generosity of spirit. Time and again, your Hapū have shared taonga precious to you 

for the benefit of your fellow New Zealanders. At other times, the Crown has taken 

your whenua and your resources from you. The Crown regrets, profoundly, its actions, 

omissions, and policies that have debilitated Ngāti Tūwharetoa’s social, cultural, 

spiritual, political, and economic structures. The Crown understands, and is deeply 

remorseful that, by removing the ability of your whanau and Hapū to safeguard your 

whenua and Taonga, your ability to nurture yourselves has been hindered. 

 

i. In particular, the Crown apologises for the grief Ngāti Tūwharetoa feel over 

the loss of their warriors in wars with the Crown, specifically at Orakau and 

Te Porere. 

ii. The Crown acknowledges that your great Ariki, Horonuku Te Heuheu Tukino 

IV, could never unconditionally “gift” the peaks of Tongariro Maunga 
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because he could not own them – indeed, it is the mountains that own Ngati 

Tuwharetoa. The Crown expresses deep remorse, therefore, that it did not 

always honour the reciprocal obligations established by Horonuku’s tuku of 

the peaks of Tongariro Maunga in 1887, with which the Ariki had intended 

to protect the sacred maunga. 

 

39. The Crown sincerely apologises for failing to protect Ngati Tuwharetoa from the 

partitioning, fragmentation, and alienation of your iwi’s whenua, facilitated by the 

operation of the Native Land Court. The social, political, and economic upheaval you have 

suffered as a consequence has led to great economic hardship and lost opportunities for 

Ngāti Tūwharetoa. 

 

40. The Crown is deeply sorry that the geothermal and hydro-electric power generation 

schemes it has constructed in your rohe, for the benefit of all New Zealanders, have come 

at great cost for Ngati Tuwharetoa. These schemes have caused environmental 

degradation to the waterways and lakes of the central North Island, which are, to Ngati 

Tuwharetoa, akin to veins which sustain the beating heart of Te Ika a Maui – Lake Taupo 

(Taupomoana). The Crown is profoundly remorseful that its actions forever changed the 

character of Lake Rotoaira and its fishery, and denigrated is sacred mauri. The Crown also 

humbly apologises for the destruction and defilement the construction of these schemes 

has had upon Ngati Tuwharetoa’s kōiwi and sacred spaces. 

 

41. Through this settlement, and with this apology, the Crown recognises how your resilience 

as hapu and as an iwi depends upon your deep connection to the whenua and your desire 

to protect it. The Crow looks forward to building an enduring relationship of mutual trust 

and co-operation with Ngati Tuwharetoa based on te Tiriti o Waitangi/the Treaty of 

Waitangi and its principles, and to support you in the revitalisation of nga hapu o Ngati 

Tuwharetoa. (Settlement Act 2018, Sec 10, pg 26 -27) 

TE PIRINGA (NGĀTI TŪWHARETOA SETTLEMENT ACT 2018) 

42. If the proposed activity is likely to have a significant effect on Ngāti Tūwharetoa, the 

Department will consider whether to commission a cultural impact report from Te 

Kotahitanga o Ngāti Tūwharetoa at the expense of the applicant pursuant to s17S(4). 
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NGĀTI TE RANGIITA KI ORUANUI GROUNDS FOR OPPOSITION 

43. We do not doubt that there will be a plethora of documentation from learned person(s) 

who have been contracted by the applicant to support their application for RMA approval.  

 

44. We also acknowledge that others who support may be from iwi and iwi trusts and or other 

entities.  

 

45. Our response is simple, none of the above can verify and or validify their rights to exercise 

and be acknowledged as Mana Whenua – Mana a Hapū. Neither do they possess the rights 

of Rangatiratanga – Kaitiakitanga – Manaakitanga 

 

46. If they do, it is through their whakapapa connection to our whakapapa. Therefore what is 

left as the basis for their application.  

a) Documentation and timelines presented as proof of agreeance and consultation 

that has been manipulated to such an extent that it can only be seen as deliberate 

misrepresentation of the facts.  

b) Misrepresenting agreements to continue in the process as consent, rather than 

what it actually was, which was agreeance to form a forum for meaningful 

consultation which never eventuated.  

c) A chronological breakdown of meetings and events that at times showed 

consultation with entities that did not exist at the time.  

d) Using discussions with marae representatives as facilitating hapu consultation. 

Mana Whenua – Mana a Hapu is a discussion with hapu, not marae.  

e) Presenting agreeance to plans the hapū were in supportive discussion with the 

applicants as the basis for support after those plans had been changed without 

hapu support or knowledge.  

f) A gross misrepresentation of engagement with hapū and hapū consultation in this 

matter.  

g) Even after the DOC Concession process hearing the applicant still did not have 

meaningful consultation with Hapū 

h) Finally, the obvious, If Hapū supported this, why are we here now saying we don’t?  
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SUMMARY 

47. Ngāti Te Rangiita ki Oruanui oppose this application. We will not support an application 

process that was never intended to consult with hapū in a genuine and sincere manner, 

but was rather implemented as a means to an end. In doing so, the applicant undermined 

and undervalued the worth of hapū, and our role as Mana Whenua – Mana a Hapu.  

 

48. The outcome of this application and on what basis the outcome is determined will also 

determine the manner in which Ngāti Te Rangiita ki Oruanui engages with local council 

and regional bodies in the future.  

 

49. The outcome from this hearing will determine how advocacy to the other 25 hapū Ngāti 

Tūwharetoa of Ngāti Tūwharetoa from our position on Te Kotahitanga ō Ngāti Tūwharetoa,  

and we will take every opportunity as a Hapū member of the Te Kotahitanga ō Ngāti 

Tūwharetoa to influence the manner in which we engage, strategise and cooperate with 

local council and other entities. 

 

50. Ngāti Te Rangiita ki Oruanui is not alone, our rights of Mana Whenua – Mana a Hapū are 

embedded in our Settlement. Our right to be supported by every means available through 

the settlement legislation is in turn supported by the other 25 hapū of Te Kotahitanga ō 

Ngāti Tūwharetoa.  

 

51. I will leave where we began. He uri ahau, he mokopuna ahau, o nga tupuna e tu ana 

i mua i ahau. 

 

52. My name is Gayle Leaf, I am the delegate for Ngāti Te Rangiita ki Oruanui aka Te Kapa o 

Te Rangiita on the Ngāti Tūwharetoa Post Settlement Governance Entity: Te Kotahitanga 

ō Ngāti Tūwharetoa.  

 

53. NGATI TE RANGIITA KI ORUANUI OPPOSE.  

 

 

 

  

 


