
  
 

 

      

 

 

 

 

 

Te Rangiita Marae ki Nukuhau 
 

 

 

IN THE MATTER  of the Resource Management Act 1991 

AND 

IN THE MATTER  of an application by SkyPlay Adventures Limited and Tauhara 

 North 2 Trust (Applicant) and Taupō District Council (Consent 

 Authority) in relation to an application for Land Use Consent 

 RM190270 (Application) 

 

 

 

 

Statement of evidence of Awhina Ruby Pitiroi on behalf of Te Rangiita Marae 

23 September 2020 

 

 

 

 

 

 

 



KO WAI AU  

1. Ko Awhina Ruby Pitiroi tōku ingoa. 

 

2. I make this submission as a descendent of the northern hapū of Ngāti Tūwharetoa.  Ko 

Tauhara te maunga, ko Waikato te awa, ko Taupō nui a Tia te moana, ko Te Rangiita te 

marae, ko Ngāti Ruingārangi te hapū.  

 

3. I am the delegate for Te Rangiita marae on Ngā Kaihautū o te awa o Waikato – a 

Tūwharetoa Māori Trust Board Marae Working Group committee who are responsible for 

the Upper Waikato River catchment.  Our committee contributes to the shared vision of 

the river iwi to restore and protect the health and wellbeing of the Waikato river, and all 

it embraces, for generations to come.    

 

HE WHAKARĀPOPOTOTANGA (Executive Summary)  

4. Ngati Ruingārangi (the hapū of Te Rangiita Marae) has a long-standing relationship with 

the Waikato River and the northern tribal boundaries of Ngāti Tūwharetoa which include 

the Rangatira and Wairākei blocks.  We have historically settled at various kainga along 

the banks of the Waikato River.  Asserting our mana whenua enhances the mana of te 

awa o Waikato.  

 

5. Cultural, customary and spiritual values can only be fully understood when considered 

within several layers of cultural ideology that make up the Tūwharetoa worldview and can 

only be described by Tūwharetoa.   

 

6. Ngāti Ruingārangi feel that our cultural values related to te awa o Waikato will be 

breached by the Wairākei Zipline Development  

 

7. Ngāti Ruingārangi have not been consulted adequately in relation to the Wairākei Zipline 

development and therefore our cultural values have not been adequately considered.  

 

8. Due to the severity of the impact on our cultural values, Ngāti Ruingārangi opposes the 

Wairākei Zipline proposal in its entirety. 

 

9. The sanctified status afforded to the Waikato River also encompasses the surrounding 

land and air space.   

 

MANA WHENUA IN REALATION TO TE AWA O WAIKATO  

10. Te Rangiita is home to Ngāti Ruingārangi, hapū of Ngāti Tūwharetoa.  Te Rangiita Marae is 

situated in Nukuhau at the outlet of Lake Taupō where the stretch of the Waikato River 

most affected by this development begins.  Ruingārangi have historically settled at 



various seasonal kainga along the banks of the Waikato River Genealogies held within the 

hapū outline our relationship with te awa o Waikato. 

 

11. Ngāti Ruingārangi’s mātauranga has grown out of this long-standing relationship with te 

awa o Waikato.   

 

12. Our hapū relationship with te awa o Waikato is confirmed through sites where significant 

events took place including altars and geographic indicators which are enshrined within 

place names.    

 

13. Poihipi Tūkairangi articulated that “they lived on koura, kokopu and fern root.  They got 

fern root at Poromango, Karapiti, Te Hereatengana, Kaiwaewae.  They caught kokopu at 

Te Onepū, te Karo, Te Waikau the mouth of the Matarakutia, Ririai, and at Ngatokahuihui 

below the Huka Falls.  Also at Otupo, the mouth of Kiriohinekai and Te Kura o Moehau.  

We got red ochre form Oruanui and burnt it on this land.  We made reserves on this land 

to protect the fern root and timber” (MLC minute book 2, pp. 223 – 224).    

 

14. Tupu Williams states that it was customary for Ngāti Ruingārangi to paint exhumed bones 

of tupuna with kōkōwai prior to laying them in their final resting place.  Lake Rotokawa, 

Rua Hoata and Oruanui were some of the places they dug for and processed kōkōwai.  

Ngāti Ruingārangi used kōkōwai to trade or barter with neighbouring hapū or iwi.  

(Williams, 2014).  

 

15. The application area impacts directly on our mana whenua relationship with the Waikato 

awa.  The process of consultation has been humiliating and dehumanising as our mana 

whenua has been challenged.  A zipline development will serve to sever ties further to 

the area.  Against a strong adventure tourism setting, the erection of towers, wires 

crossing the Waikato River and a homebase teeming with additional tourists in close 

proximity to our sites of significance, our customary food gathering sites and places 

where rituals of a sacred nature took place is a violation of our cultural values.  Essentially 

these structures and activities will ideologically alienate our people and future 

descendants further from their tribal lands and te awa o Waikato.   

 

CULTURAL VALUES AND IMPACTS OF THE PROPOSAL 

16. In order to understand cultural values and how it shapes and guides our decision making 

about the proposed Zipline, several layers of genealogical, conceptual and place-based 

knowledges and understandings are required.  Only within that worldview can the 

cultural values be fully appreciated and the impact of the proposed development on 

those values.     

 

17. Fundamental to an understanding of the cultural values associated with te awa o Waikato 

is an understanding of the various whakapapa that outline our relationship with te awa o 



Waikato.  Tūwharetoa and hapū whakapapa which describe the creation of the cosmos is 

the foundation of the whakapapa upon which all of the environmental elements are 

connected including the Waikato River and all other living beings.  Finally the genealogies 

outlining our human descent inform the different knowledges and values related to the 

Waikato River.  These whakapapa are held by marae and hapū and shared at their 

discretion.    

 

18. Knowledges that have formed over time include an understanding of the metaphysical 

world and the place of wairua and mauri in our relationship with te awa o Waikato.  

Knowledge of the physical world that comes from living close to the Waikato river and its 

ecological principles are also key to understanding our cultural values.  Knowledge about 

how we might achieve a sustainable future with the Waikato River for our future 

generations is also valuable knowledge that has been passed down by our ancestors.  

These aspects of mātauranga Māori are pre-requisities to appreciating the cultural values 

affected by this development.    

 

19. Whakapapa coupled with the intimate relationships that hapū have established with the 

Waikato River since our arrival, have informed the cultural values, which in turn inform 

our practices and decisions related to te awa o Waikato. 

 

20. In reply to claims made about Waitapu’s child bearing capacity, she replied “Hei ahakoa, 

kei te tuhera tonu te awa i Nukuhau”.   Her response indicates that as long as the Waikato 

River flows clean and free, so will the future generations of Ngāti Tūwharetoa.  This 

whakatauāki as a conceptual framework in an attempt to communicate aspects our 

cultural values affected by the Zipline application.  While kaitiakitanga, rangatiratanga, 

wairuatanga, manaakitanga, whanaungatanga are all affected by this development the 

impact on tapu, mana and mauri will be discussed.   

 

TAPU  

21. From our creation stories the cultural concept of tapu runs deep in the Tūwharetoa 

psyche.  It dictates relationships and activities.  It is a sacred descent line from our 

primordial parents Rangi and Papa.  Tapu is associated with various sites along the shores 

of Lake Taupō as the Waikato River makes its journey to sea.  Te puau i Nukuhau is 

another site venerated for its life giving properties as was the case with the mouths of 

many streams.  This is the place where Waitapu made her famous statement about the 

relationship between the flow of water and the survival of future generations.    

 

22. At special sites blessings were performed, washing of the dead and their bones took place 

at sacred sites and other puna were reserved for healing.  The presence of taniwhā, 

nature spirits and tūpuna are strong at wāhi tapu, special regard is afforded and altered 

behavior ensues.                                                                                                                                

 



23. Esoterically we acknowledge the assemblage of spirits and deities both in and above the 

river.  As Ruingārangi we take our responsibility as custodians of the physical quality and 

spiritual sanctity and of our river that carries the spirits of our bereaved tribal members 

via the Waikato River to Te Reinga.  From our marae overlooking the first stretch of the 

Waikato River you will hear speeches farewelling our dead and providing instructions on 

how to navigate the bends along the Waikato River and eventually reach their spiritual 

homeland.   

 

24. We can appreciate that spectacular vistas while soaring above our jewel the Waikato 

River and our precious taonga, Te Wai Hukahuka will draw “high value tourists” to the 

area.  We are not opposed to economic development and growth for the area.  However, 

this visitor access to absorb exclusive views of our cultural landscape, particularly Te Toka 

a Tia is a breach of our most definitive cultural value – tapu.  The observance of tapu 

ensures that balance in the physical and spiritual worlds is maintained.  Tourists keen to 

discover the hidden wonders of our tribal landscape while accumulating exclusive tribal 

knowledge while on a thrill ride, for the majority of our people, is an affront to our 

cultural values.  The Waikato River is our ancestor and we cannot condone this type of 

desecration to occur.   

 

25. It is our responsibility to the cultural and spiritual wellbeing of our tribe that we ensure 

that the path is free for our deceased tribal kin to leave this realm without obstruction via 

the Waikato River.  This requires that the river and the space above the river is free from 

obstruction.  The ziplines which will be supported by the towers are an impediment to 

the journey of our departed souls from this realm to the next.  The cultural value of tapu 

will be compromised and we will be unable to carry out our cultural and spiritual 

responsibilities. 

 

MANA 

26. The whakapapa or genealogy  of the Waikato River referred to throughout throughout 

our tribal chronicles have laid the foundation for respectful relations.  Acknowledging the 

whakapapa status of the Waikato River in the greater web of life teaches us that humans 

are the youngest life form on earth.  These genealogies place the mana of the Waikato 

river above that of humankind.  A tourist thrill-seeking ride above the river devalues the 

mana of te awa o Waikato.   

 

27. Culturally it is inappropriate and insulting to the tapu and mana of another person to step 

over their body.  The establishment of towers on either side of te awa o Waikato, to allow 

masses of people to traverse the Waikato river via ziplines is akin to allowing individuals 

to step over our sacred ancestor.  It is culturally offensive and unacceptable.   

 

 



MAURI 

28. ”Immanent within in all creation is mauri – the life force which generates, regenerates, 

and upholds creation (Marsden, 2003, p. 44).  It is the active force of life that allows all 

components of that being to thrive.   Waikato is regarded as an ancestor, a single entity 

and a collection of distinct locations.  Waikato has its own mauri and independent sites 

are also imbued with mauri.  The aphorism “Waikato taniwha rau, he piko, he taniwha, he 

piko, he taniwha, refers not only to the company of illustrious chieves along the Waikato 

River but to the role that each bend of the river has in rejuvenating it’s mauri or life force.  

The mauri of the Waikato river needs to be rejuventated along its course.  Mauri is 

impacted is many ways from the surrounding environment including the land and air 

above.     

 

29. “ Ko Tauhara te maunga, ko Waikato te awa..”  Our pepeha suggests that our identity is 

closely tied to our environment and therefore the mauri of the Waikato River is 

essentially tied to our own mauri.  Defiling the mauri of water is essentially defiling your 

own mauri.  (Ritchie 1988, in (Williams, 2006, p. 74).  This awareness acknowledges that 

our collective destiny is ultimately bound to the destiny of the earth. (Marsden in (Ritchie, 

2011, p. 2).   The mauri of the Waikato River is tied closely to mana and is protected by 

tapu.  We acknowledge that the mauri of te awa o Waikato has deteriorated over time 

and oppose this development which we feel further compromise the river’s mauri.  We 

must ensure that the mauri of te awa o Waikato is protected and enhanced for future 

generations.   

 

30. Nurturing mauri and ensuring that it is able to regenerate itself is one of our most critical 

roles as kaitiaki of te awa o Waikato.  This stretch of te awa o Waikato is already 

overburdened with tourists and commercial activities, which in addition to increasing 

levels of pollution, drain the mauri of the river.  The establishment of the Wairākei Zipline 

home base and the additional jostle of tourist activity, which cannot be monitored or 

controlled, in close proximity to te awa o Waikato will serve to further aggravate the 

burden on the mauri of the Waikato River.  

 

31. The values of Ngāti Tūwharetoa who have a long-standing relationship with the Upper 

Waikato River are critical.  We must now contemplate our current environmental 

predicament, and consider ways that we might prepare future generations for a more 

sustainable, respectful relationship with te awa o Waikato.  Our cultural values must 

occupy a prominent position in those considerations.   

 

CONSULTATION PROCESS 

32. We, of Ngāti Ruingarangi have not been adequately consulted regarding the Wairākei 

Zipline.   

 



33. Refer to a Te Rangiita Marae meeting 2nd May 2018, where the TMTB notified us of an 

application from LINZ regarding a Zip Line development that proposes to occupy space 

over the Waikato River as well as land that we understand will soon be returned to 

Tūwharetoa under the Tūwharetoa Settlement.  Our chairman and kaumatua attended a 

hui where they opposed the application.    

 

34. At our marae meeting on 30th September 2019, concerns were raised that Zipline 

proposal was progressing despite opposition from mana whenua, an application that 

would compromise the sanctity of the river.  Attendees of this meeting noted their 

original opposition to the application remained as it is in conflict with the aspirations of 

our hapū and our commitment to its holistic wellbeing.  The sentiments expressed in the 

hui was that we as mana whenua should be the primary point of consultation rather than 

individuals and hapū without mana whenua.  The prevailing expectation was that further 

consultation would follow. 

 

35. Te Rangiita Marae was not consulted in the development of the Cultural Assessment 

authored by Gayle Leaf (2017 Leaf Report). We understand that the document was to 

provide an assessment of the cultural values associated with the site for the proposal. It 

was not written to assess the impact of any development specifically.   

 

NGĀ KŌRERO WHAKAMUTUNGA (Conclusion) 

36. Cultural wellbeing is central to all wellbeing (Durie, 2006).  Cultural values form an 

important part of the holistic wellbeing that we aspire to.  Some of the cultural impacts 

have been outlined here.  However, some aspects of Māori ideology cannot be assessed 

from a perspective outside of the Māori worldview.  The fact that there is overwhelming 

united opposition from mana whenua to this proposal indicates a severe breach of 

cultural values in erecting towers, structures, ziplines and another tourism headquarters 

in the Wairākei area.  The impacts of this transgression will lead to further deterioration 

of relationships and will contribute to long-term, intergenerational cultural deterioration.   

 

37. “Hei ahakoa kei te tuhera tonu e awa i Nukhau”.  Te Rangiita marae opposes this 

application proceeding.   

 

 

 

Awhina Ruby Pitiroi 

On behalf of Te Rangiita Marae   

 


